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IMigcymok cratTi

Bmannka Bceesomonm (Mafimanchkuii) mepsoiepapx
Ykpaincekoi IlpaBocmasnoi Ilepkeu B Amepuui
(Beenencukuit ITarpispxat) y wuiit crarri mijg 3aromoBKom
«Yu BignoBrenus €BXapucTiiiHOro CHIMKYBAaHUH 3
IlapropogoMm BiMarae sipsanus 3 Pumom» muie, o Bin
BiuyBae ocobanBinnmi o6oB’A30K HpanioBaTH I8 €IHOCTI
Ykpaiuncvkoi llepksu mig omodopom Ilapropomcekoi
[TaTpisipxii. Bin TBepmuTh, mo go Ttemep, Ilapropog mne
BTpyuaBscd B chpasn fioro lopucauxuii. Baagnka omicye
crmiBmpanio 3 rpexo-katoinkamu B Ilisnigmin Amepuui, sx
PIBHOX CBOIO Ipalio B Kpaesilt komicil mna misutory mix
MpaBoCTaBHIIMII i PIMO-KATOMHKAaMH B Amepnni. ABTop
yBaxkae, I10 TOMi KOJT TPaBOCTABI i PUMO-KATONNKI BXKE
KiTpkanaguaTh pokiB pobGaaAThL HoBaXKii 3aXofH B clpasi
noegnanns, yKpainui mogekymil HaBiTh He € cBigomi mpo
cran nsoro gismory. Ilim wac mpomosn B Toponti gus 1l-ro
rpymis, 1989, Bmamuka Bceesomom Buepie 3ampomolyBas,
mo6 Kniscska llepksa (mpasociasna i rpexo-kaToanmpka)
Oyna 3’efgnana pisnouacno i3 Pumom Ta Ilapropogom. Tak
AK micoa mopin 1054 p. Knis ma sakuiics wac gani 3Gepir
CHINKYBaHHUs i3 XBOMA IIIMH OCigKaMHi, 9 He MOXHa 61
npusepuytn eguicts Kuiseskin Ilepksi me 3akn Pum i
Ilapropox smoBni mpumupuancs? Bragnka Toxi merambio
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omncye meski Hosiwi momii, AKi BUIHOCATHCSA X0 yKpaiHCBKOTO
exkymeniamy, Iami, BiH migxpecrtioe, [0 Kodd MiXHapojHi
nmpasocnaBHi i xarTommku BBaxawTb cebe 3a «llepkBu-
cecTpu», Le HocuTh 3a coboro mneBHi Hacmigku. Bipui
MalTh [IPaBO BHMAaraTH MOCTYNy B CIpaBi HOEIHAHHSA.
ABTOp OIINCYE JBAa JOKYMCHTH Mixunapojmnoro xisory, sxi
BIIKHIAIOTh YHiATH3M AK cmoci6 masa 3’emnanua Ilepxos.
Bin Tonmi 3Beprae yBary Ha NpPUMIPEHHA OPi€HTAIBHHX
upapgociaBuux (T.38. «mouodizuTi») 1 cxignix
mpaBocaaBHiX B AHTioxifcenkifi llepksi, i1 TBepauTs, 11O 1€
MOXe CIOy>XXHTH Bzipuem piaa noginenoi Kuisenkoi Ilepxsm.
Y Bumajky TOro IpUMHIPCHHS, €BXapucTiliHe CHiIKyBaHus
[IPHBEPHYTO, HE3BaXKaloul Ha Te, 1Mo obnaBi BHIe3razaui
IlepkBH 3aTpuMain OKpeMi IEepKOBIi CTPYKTYpH. Y
BHMAIKy mnpumupenns cxignsoi i opienranpuoi llepkos
Takox He Oyno mosu mnpo Te, o0 BHMAraTH Bij
opienTadpnnx nmpuinaTra cobopis mican €decskoro (431) 6o
amoctoibchka Bipa B nnx llepkBax totoxkusa. UYn me
MOXH4 34CTOCYBAaTH NHOLIGHHA MNPHHINOD BiXHOCHO
OPpHAHATTH mismimmnx KaTONHIBKUX cobopis
mpaBoCHaBHIMIL!

Introduction

During my episcopal cheirotonia five years ago,
Archbishop Iakovos formally exhorted me in these words: "It is
your duty to promote in every way the Unity of the fragmented
Ukrainian Church under the Holy Omophorion of the
Ecumenical Patriarch of Constantinople." 1 have been pursuing
this lofty goal ever since. And I soon discovered that fear is the
most important factor in our divisions. Ukrainians as a people are
insecure to begin with: we have almost always been acted upon,
rather than acting ourselves; so we tend to be afraid to accept
responsibility, afraid of anyone else who acts responsibly, and
always frightened that someone is trying to deprive us of what
little we seem to have. These fears are very destructive,

This lack of self-confidence frequently manifests itself in
loud bravado, making fantastic assertions with little content and
then expressing amazed outrage that the world in general does not
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take such assertions seriously. The history of our ecclesiastical
divisions in the twentieth century is filled with such episodes.

Ukrainian jurisdictions in the diaspora—including the
Greco-Catholics—have often tried to detach parishes and clergy
from one group in favour of another group. My own diocese lost
a significant number of parishes during the old age of
Metropolitan Bohdan, who suffered from Alzheimer's Disease.
Kyr Bohdan's illness naturally impeded the diocesan
administration, and other jurisdictions sought to attract the
parishes and clergy. After Kyr Bohdan's repose, my predecessor
sought to regain these parishes and others as well. Such
competition only results in a defensive attitude on the part of each
faction, constantly wary of all the others. So I resolved that I
would not accept parishes or clergy from other functioning
jurisdictions, but rather dedicate my work to the effort to promote
corporate unity.

[ soon discovered that very few people were actually
reluctant to have Eucharistic Communion with the Great Church
of Constantinople, or unwilling to enjoy the protection of the
Holy Omophorion of the Ecumenical Patriarch. Rather, they were
and are afraid that their particular organization and hierarchical
structure would somehow be threatened, and that the goods (both
spiritual and temporal) which they had acquired with much
difficulty would be endangered.

This fear has never had any substance. If anything, the
Ecumenical Throne might have been remiss in giving my diocese
and that of the Johnstown Orthodox Jurisdiction too little
attention. We are about to celebrate the diamond jubilee of my
diocese, and I am unable to find any record of any occasion when
Constantinople ever imposed anything on us. The Ecumenical
Throne has always permitted us to elect our own bishop, and has
never refused to confirm the elected candidate; and the
Ecumenical Throne has never interfered in our administration, or
asked us for money(!)... Constantinople has responded whenever
we asked for help, and has given us a proud standing among our
brothers and sisters of the other Orthodox Local Churches; the
Ecumenical Throne has certainly never threatened us in any
conceivable way.



