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Iiacymok

Oreup Iletpo I'amansa, asTop uiei crarri m. 3. «Jlo
aHamisn OGorociyxeHb YKpaiHcekoi Karommupkoi Ilepksu B
Kanani» e Bukmagauem B InctutyTti iMm. Mutp. AHgpes
IIenTnupxoro B OTraBi i KiH9ae JOKTOpPCHKY MNpamnio I. 3.
«BorocioBchKi OCHOBH JiTYypriuHoi TiAIBHOCTH MHTpP. AHIpes
Mentunpkoro». Ilio cTaTTiO NpoYHTAaHO HA CHMIIO3ilOMi
Binninesnkoi Mutpomonii, mo Bim6ysca B MamiToGcpkomy
YuiBepcuteri B wepBHi 1991 p., 3 Harogm croNiTTH
nocedeHns ykpainnis y Kanami. ABTop noummHae Bif
aHTPOMOJIOTIYHOr0 HNpPHHIHIY, IO BCAKAa OOGPATOBICTH
BHABIAE HaNrMuOLIy iTeHTHYHICTh TPynH H OgHHHIL. ToMmy
mitypriuni muTaHHA Taki KOHTpoBepciitHi. ABTOp aHamisye
denomMen narnnisanii, i BBaXKae, 110 BiH HEMHHYYHH KOJNH
IlepkBa 3HaxogHThCA Ha rpaHi XBOX cBIiTIB — a0o 30BciM ¥
saxizupoMy oTouenHi, Tak fAx y Kamagi. Ommak, TpeGa
poO3pi3HATH MiX TpakKTHKaAaMH 3al03HYCHAMH Bif
AaTAHCBKOrO oGpsiiy, 3 IO BHNOBHEHHS €BEHTYaJIbHHX
«IporajmH» Yy cXigHif mpakTHni, # OpakTHKaMH, SAKAX
OPHAHSIOCA TiMBKH HI06 «MAJNMyBAaTH» «BHILY KYJIbTYpy».
Tex TpeGa po3pi3HATH MiX JIaTHHi3amielo, AKa HILUIA 3HU3Y

* Paper presented at the Winnipeg Archeparchy Symposium on the
Centennial of the Ukrainian Catholic Church in Canada, University of
Manitoba, June, 1991. The author wishes to thank the Canadian Social
Sciences and Humanities Research Council for a doctoral fellowship
received during the writing of this article.
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(3 Hapomy) ¥ ToWlO, LIO HakHmajdaci 3ropu (i THCKOM
JaTHHCBKHUX LEepKoBHHX Biacteft). oBri cromirra cximmii
o6psax odiunifino BBaXkaBcsA ipIIAM BiX JaTHHCHKOTrO,  TOMY
3aMiCTh LIYKATH OPraHiuHHX cmocoGiB, 106 HpHCTOCYBaTH
cXigHifi oOpAx MO HYXOBHHX HOTpe6 BipHHX, NMpHAMAIOCH
(TaTHHCBKI) NMPaKTHKH, fAKi 3 MEPCOEKTHBH GOrociaoBii i
JiTypriunux 3acag GyJH BIacTHBO Tipuii. ABTop BBaXae, IO
JaTuRizanilo camy B co6i MoxHa 6 y mpMHOMII ONiHHTH
HEeBTpallbHO, ajle 1IN0 YIEepeAXeHHA IO JdaTHHi3zamii
icHyBaTHMe Tak KOBro fK cximmi ofpagm mHCKpHMiHyeTbCH,
A naTtunisaniio BXHTO fAK cHoci6 Qs HpemomoGaHHS
OepKOBHUM BjiacTaM. Bignmocuno mpyroi Teuwii, opientanisanmii
- 9i moBopory go Cximmix Tpagmuiii, aBTop migkpecmioe,
o mpouec Iel, 3amodaTKoBaHui MuTp. A. [lenTHunkmm,
olepKaB HaHBHINE omoOGpeHHs B 6-oMy 1 12-omy
naparpadax nekpety Hpyroro Batuxancekoro CoGopy mpo
Cxigni Katomnmupki Ilepxksu. Tomy HixTo B mpmHmMni He
CMi€ MPOTHCTABHTHCA IbOMY mponecoBi. OfHAaK, IOBOPOT A0
CXiInix Tpagumifi sanmiua€Thed CKIAXHHM TOMY, Imo Bix 13-
ro CT. CTPYKTYpPH JeaKHX GorociyxXeHb BizaHTilicbkoro
00pALy «3aTbMapIOIOThCA» H «HedhOPMYIOThCA», a 3aHemaj
BisanTii Bix 15-ro cr. ctpumye motpi6bny pedopmy. Bee x
TakH, pedopma mnoBHHHa BiEGyTHcs, 1mo06 TpagHUifiHi
GorociyKeHnHA CTalH aKTyalbHUMH JJIA 3arajly BipHHX. Are
3MiHH MycaTbh OyTH 3rigni 3 gyxom Ta Gorociosiew
CXiITHBOTO XPHCTHANCTBa, H 3YMOBNeHi pejirifiHIMH, a He
IMOMiTHIHAMH, MOTHBaMH.

Ukrainian Catholic worship in Canada has recently
become the object of increased scholarly attention.l For many

1pavid J. Goa, "Cosmic Ritual in the Canadian Context"; Radoslav Zuk, "Sacred
Space in Ukrainian Canadian Experience"; and Casimir Kucharek, "The Roots of
‘Latinization’ and Its Context in the Experience of Ukrainian Catholics in
Canada,” in David J. Goa, ed., The Ukrainian Religious Experience: Tradition
and the Canadian Cultural Context (Edmonton, 1989). [Henceforth: Ukrainian
Religious Experience.] Sophia Senyk has recently discussed similar questions,
though without references to the specificities of the Canadaian context. See
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years Ukrainian Canadians tended to avoid serious discussion of
their worship, because, I would posit, the topic was simply too
controversial.

To explain the previous reluctance to deal with this issue
(and simultaneously provide a key concept for our analysis), let
us begin by noting an insight developed by modem ritual studies:
ritual is among one’s most basic ways of "being in the world."2
The symbolic gestures and repetitive actions that we perform in
worship are not simply epiphenomena serving as a kind of shell
"covering over" our "real selves." Rather, they are the ways in
which we express our very nature, relate to our social and physical
environment, and retain inner balance in a world which, because
of its fluctuations, frequently strikes us as threatening.

We begin with this thesis, even though limitations of space
will not allow us to demonstrate it, because it suggests that
discussion of our worship is not only about church furnishings,
the contents of a troparion, or the structure of a calendar;
discussion of our worship pertains more fundamentally to the
question of who we are vis-a-vis other Churches, our world, our
God, and ultimately who we are vis-2-vis ourselves.

Thus if worship is an expression of a community's very
identity (in fact, a prominent determinant of that identity), and if
at the same time a community has been continually struggling
with the question of who it is, then worship, which is frequently
controversial to begin with, will become even more divisive when
discussed by a group which in the last 100 years has been called
everything from "Austrians,” to "Greeks," to "Russians,” to
"Ruthenians,” to "Galicians," to "Poles."

However, the liturgy of Canadian Ukrainian Catholics is
significant not only because of its role in the development of a
common identity. It is also important because the Ukrainian
Church in Canada provides one of the more unique proofs that
worship is the very soul of an Eastern Church. I have in mind the

“The Ukrainian Church and Latinization,” Orientalia Christiana Periodica 56
(1990) 165-87.

2 Ronald L. Grimes, Beginnings in Ritual Studies (Lanham, MD, 1982); and
Roger Grainger, The Language of the Rite (London, 1974).
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case of the so-called "Independent Greek Church."3 Before World
War 1 thousands of faithful who had grown up in traditional
Ukrainian Churches were willing to join what actually was the
Presbyterian Church of Canada, essentially because this
Presbyterian Church had made an exceptional arrangement in
order to provide them with a liturgy similar to that which they had
always known.

What we propose to do in this paper is to take the
discussion of Ukrainian Catholic worship, found in Casimir
Kucharek's "The Roots of ‘Latinization’ and Its Context in the
Experience of Ukrainian Catholics in Canada" one step further in
the direction of a more fundamental analysis. Then, after dealing
with the question of latinization,4 we shall treat the issue of
easternization,’ or as it is popularly called, the movement for
authenticity. We will suggest theological, spiritual,
anthropological, pastoral-psychological, and historical principles
by which latinization and easternization can be evaluated.
Everyone has criteria for judging the relative merits of these two
trends. But our understanding of them will increase only when we
make our criteria explicit and submit them to calm and honest
scrutiny. Most of the discussion of latinization and easternization
is clouded by mythology and ideological manipulation. It is
necessary to go beyond this manipulation of code words and
images in order to understand the factors giving rise to these
phenomena.

3 For a history of this group see Vivian Olender, "Symbolic Manipulation in
the Proselytizing of Ukrainians: An Attempt to Create a Protestant Uniate
Church,” Ukrainian Religious Experience, 191-207; and Panteleimon Bozyk,
Tserkov Ukrayintsiv v Kanadi (Winnipeg, 1927) 64-86.
41In this paper, "latinization" is understood as the importing or imposition
into Byzantine worship of practices undeniably rooted in the Latin tradition.
While the term need not at all be pejorative, it frequently carries such a
connotation because of the inorganic nature of the importation/imposition. By
"inorganic” is meant that the innovation does not respect the structural,
theological, or spiritual genius of the Byzantine tradition.

Here, "easternization” in the Ukrainian context will refer to the re-
appropriation of the Byzantine liturgical koiné, i.e. practices common to all
Byzantine-Rite Churches, which have been lost for sundry reasons.



