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Migeymox

Tonosixs n. 3. «Micue crygift nag Oruamu Lepksn
B BinGynosi ykpaincekoi Gorociomcwkoi Haykm» Gyma
BHTONOMIENA oO. I-p AuppieM YHpoBChKHM, AHpeKTOpOM
Iuctutyty iM. Mutp. Anppes UlentHupkoro, B Oxciopni,
mig wac oguuaguaToi Mixuapognsoi Kondepernii
Marpucrnaunx Crynif, 5 ceprmi 1991 p. Asrop Buschioe,
mo Yxpainceka pexo-Kartommmeka Llepxea ta Yrpainceka
Aptokedanena [lpasocnasna Ilepxea mofiHo Hemasmo
AOYeKaNHCA NpaBa Wa Jeratene icHYBaHHf., 3 puM e
mow’s3ani Tpyguowi GorocmoBesKoi naylm B Yxpmm Gpax
Gorocnoscrkol miTepatypn Ta ieHuX npodecop
Ta ui Opaks ne e KOHCYHO HETATHBHEM SHEEHKOM.
Bracraeo ne moxe 6yTe ymikaneHa Haroma mus POIBHTKY
Bracnoi Gorocnoscekol WAYKH, SKA BIIHOBMNA 6 KHiBCBKY
Tpaguuilo Ha ocnoBi CBATOTUIBCBKHX JKepel ABTOp
BBAXKAE, IO BABYEHHA CBATOTHIBCEKOrO cmocoly MECHCHHA
NOBMHHO CTAROBHTH NMiimo®oKa Hosol Gorocnoschkol Haykm
B ykpaineskux Llepkpax. lled ceaToTmiscekmit epiTorman,
HE JIYMKY aBTOpa, NPOABNAETBCR B [OBOX TONOBHEX
MomeHTax: ¥ mipwocri mo Cesmennoro [lepemamms
(mmuamisuoro mpouecy aii Cnosa Boxoro i [Iyxa Csaroro)
Ta B CKIHCTEMUIANBIOMY HANpAMKY, AKHA He HOIBOAAE Ha
signinenns nyxosoctw Bim Gorocmosii. CeaToTmiBChKE

1 This paper was delivered at the International Conference of Patristic Studies at
Oxford University, August, 1991,



A. CHIROVSKY: PATRISTICS IN UKR. THEOL, EDUC, 271

MHCJHCHHA BEAW9ae ragfoxke polyMiHHA JBOIcbKOL
OcHxonorii, AKe BHONHBAE 3 NPAKTHIHOTO Joceizy B
ackeTHaHO-MicTHuHoMy XuTTi. Cearoruiscexkmf mimxinm mo
imTepnperauii Ceatoro Tlmcema Takox Tpefa emBunTH. Bin
BHXOQATE TWo3a pamui OGyksanbmol eKseresw, € Ginsw
noeTHInHM HiX dinocodiannm, | Glabw roTopwE npafiMaTi
OapaloKCaTeHy TifcHiCTS.

Bigrak aBTop posrnAjae DHTAHHA Npo MEpeBETEHHA
niei ceatoTniscexoi opientanii s suwrra. Jlus meoro sin
UpefcTaBaAe OBl crpaTerii: Ticumii 38’A30K Mim XHTTAM
cxignix mMomacTHpis a GorocmoOBCHKOK HAaYKOW, AK piBHOX
nmpoky sisito possuTKy cryaift mag Otuamm Llepksn na
HafiBHUOMY piBHl KpuUTHauuX gocmigis. Cratrs
JAKINTYEThCA TBEPIMEHHAM, W0 Taky pe-opienTtamino
Gorocmoschkol maykn ua Gasi Ormie Llepkem ycmimmo
3anovaTkoBano B jgexorpux cxigmix Ilepxksax B nnomy
cronitri. €, oTke, magia ma oogibwe B ykpaimcexif
GorocmoBcekif Hayni.

Resurgent Churches

After half a century of brutal oppression by the Soviet
Russian regime, the Ukrainian Catholic Church has come out of
the catacombs and begun the restoration of a normal ecclesiastical
existence?, Concurrently with the resurgence of the Ukrainian
Greco-Catholic Church in Ukraine, one may also witness the
revival of the Ukrainian Autocephalous Orthodox Church?. The

2 The Ukrainian Greco-Catholic Church led an illegal existence in the Soviet
Union from 1946 until December 1, 1989, when it was announced that Ukrainian
Catholics would be allowed 1o register their parishes like other religious bodies.
Shortly afterward thousands of parishes began to spring up throughout Ukraine,
but mostly in its Western regions. Estimates place current Ukrainian Catholic
gapulslion statistics at five to six million,

This is the third revival of Ukrainian Orthod phaly in Ukraine. The
first wave, brutally suppressed by Stalin by the 1930's, and the second wave,
during World War II, also entirely d d, without an crganized und d

remnant, have now been succeeded by s movement numbering nearly one
thousand parishes who do not acknowledge the authority of the Moscow
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latter had been completely absorbed into the Moscow Patriarchate,
while the former survived in an amazing underground network
which included bishops, clergy, religious orders and even
clandestine seminaries. With the tenuous new-found freedom that
both of these Churches now enjoy, the question of normalization
of ecclesiastical structures and institutions has come to the
forefront. Among the most critical issues is the need for a
restoration of theological education.

Both the Ukrainian Catholics and the Autocephalous
Ukrainian Orthodox have moved to establish seminaries. Statistics
for the 1990-91 academic year show some nine hundred and fifty
Ukrainian Catholic seminarians studying in several newly formed
seminaries in Western Ukraine. The Autocephalous Orthodox
opened a seminary near L'viv in the Spring of 1991. There are
troubling questions, however, even in the face of such optimistic
information.

Difficulties in Theological Education: Lack of Literature and
Qualified Teaching Personnel

The first issue is the lack of theological literature in the
Ukrainian language. While the Ukrainian Catholic Theological
Academy of L'viv and its related Ukrainian Theological Society
had embarked on an ambitious publication program in the first
half of the twentieth century, all of this was destroyed by the
Soviet occupation and the forcible incorporation of the Ukrainian
Catholic Church into the Moscow Patriarchate. Some publication
continued in the West, notably in the field of Ukrainian church
history under the auspices of the Ukrainian Basilian Order* and
of the Ukrainian Catholic University of Saint Clement in Rome.5,
Among the various ecclesiastical disciplines only church history,

Patriarchate or the Ukrainian Orthodox hierarchy associated with Moscow, but
rather have proclaimed a Parriarchate of Kiev.

4 Analecta OSBM has been publishing three eminent series since WWII:
Documents, Monographs, and a non-periodical scholarly journal. Most of their
efforts centre on church history.

5 5ee A. Chirovsky, "Several Twentieth-Century Institutions and Their
Contribution to Ukrainian Catholic Scholarship,” The Ukrainian Quarterly 48
(1992).



