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Hincymok

A. Banesiuitoc, aBTop 1i€i craTTi mpo pocificbkoro
mucautens JILII. Kapcasina, € npodecopom Gorociosii B
Yuisepcureri [ep6pyk, B KeGexky, Kamaga. ¥ crarri
omucani mornAgH Kapcasina Bigmocio mpHpoaH HOrMiB fK
TakKUX, NMOHATTA BCe-€IMIICTBA, i XPHCTHAHCBKHX Kopimis
esponeiicbkoi KyasTypu. Kapcasin Hapomuscs B [lerepGypsi
B 1882 p., ne 3akinuns ctyxmii 3 ictopii i Gorocmosii. 1922 p.
foro BurHaHo 3 Pamsncebkoro Cor3sy. II’aTh pokiB mismime
Bin mepebGupae xadeapy icropii B yHiBepcuteti 8 Kagnaci, B
JIntei. ITo [pyriii Ceirosifi Bifini Moro BHBe3eHo
coBeTaMH T0 AGe3ChKoro jiarepy B ApKTHILi, J¢ BiH 3arHHYyB
1952 p. Kapcasin po3BuHyB riauboKi HOHATTA IpPO BCe-
€IHHCTO W IIpPO CHHTE3Y BCbOr0, fAKi 3HAXOUATH CBOE
mignoxska B Tpu-¢auHCcTBi. OcHoBa Bciei mificHocTn i
ocHOBHHII abGcomior - une tpuemuunui Bor. Y Xpwueri
3HAXOXUMO YociGlenHs [ moegHanHsAs abcoaIOTIB NpaBau,
Kpacd i1 HoGpa. Bommouenns myauth Bipy i posym - 6o
CnoBo («po3ym») c¢Tano mwiorrio. XPpHCTHAHCTBO MOETHANIO
refeniaM, IpjaeficTBo, opieHTanbHi penirii i 3axigHio
penirifinicts, i mepeGoposo imgmBixyanisM i peaaTusizm
renenicTnaHol ¢inocodii. Ili mmogu # BHABH MOETHAHHA Ta
CHHTE3M HOBOJi 3aTpavyIoThcAd B €BPONCHCHKOMY MIUCICHHI,
I¢ HaAIpHKJAI BIEpII¢ KBECTiOHyeTbcAd HaAyKy mpo CBATY
Tporino. B momepniii go6i mocrae mpipBa MixX Bipowo 1
3HANNAM, IO Bede KO pauioHadizsMy i eMImipnouiMmy.
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Hayka npo filioque npwiinsara ma 3axomi - ne, na IYMKY
Kapcasina, BuaB HemoumimemHs ocobu CBaTOrO Hyxa.
Hpyropsaguaicts Cearoro Jlyxa, SKoro 3aBIaHHA Majio 6 6yTH
0060XXECTBIIEHHS CBiTY, Beme IO BimmydeHHa ceity Big Bora.
Kocmoc mepecrae 6yrtn emidaniero — 6GorogsreHHsM.
3rogom cama IlepkBa cTae 3iCBITIEHOI0 «YCTaHOBOWO» Bif
AKOI BiIJTydyeThes TepXKaBy i CycIIBCTBO B3arali. Kapcagin
BBaXKaB, IO CHPaBXHA XPHCTHAHChKA Hayka, Ie
«maHenTeisM» - Bor y Bckomy. Y cucremi Kapcasina Tei3M,
HATOMICTb, Lie CBiTOINAMN, AKHA poOuThb 3 Bora mpeamer, a
HaHTEeI3M, AKHH JIerKo, aJle MHJBHO YTOTOXHIOEThCA 3
NaHTEHTEI3MOM € IPOTH CIPaBXKHBOI IPHUPOIH. pedeil.

Life

Lev Platonovitch Karsavin, son of a ballet dancer and
brother of the famous ballerina Tamara Karsavina, was born in St.
Petersburg in 1882. He grew up under the modest circumstances
of an artistic family. After completing his studies in history at the
University of St. Petersburg, he left for Italy and specialized in
medieval western European history, working primarily in the
Vatican archives. His first two historical studies were: Traits of
Religious Life in Italy in the XII-XIII Centuries (1912)1, and The
Foundations of Medieval Religiosity in the XII-XIII Centuries with
Emphasis on Italy (1915)2. Soon after the publication of the latter
work which was his doctoral thesis, Karsavin became a professor
of history at the University of St. Petersburg.

Karsavin also received a doctorate in theology from the
St. Petersburg Theological Academy which was a very rare event
for a layman. In the few years before the Revolution, Karsavin was
among the founders of a religious-philosophical society to which
he dedicated a great amount of his energy. When the Revolution
of 1917 disrupted regular university activities, Karsavin began to
dedicate himself exclusively to religious and philosophical
themes. It was during this period that he wrote books such as

L Ocherki religioznoi zhizni v Italii XII-XIII vekov. St. Petersburgh, 1912.

2 Osnovy srednevekovoi religioznosti v XII-XIII vekakh preimushchestvenno
v Italii. Petrograd, 1915.
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Saligia (Or a Brief and Edifying Treatise on God, the World,
Man, Evil and the Seven Deadly Sins), 19193; An Introduction to
History, 1920% Roman Catholicism, 19185; Medieval Culture:
Monasticism in the Middle Ages, 19228, Of Science, Doubt and
Faith, 19257; The East, the West and the Russian Idea, 19228;
Dialogues, 19239; Giordano Bruno, 192319; The Philosophy of
History, 192311; and Noctes Petropolitanae, 192212, This last
work, which is a metaphysical treatise on love, unfortunately had a
negative effect upon Karsavin's reputation as a philosopher and
probably accounts for his subsequent writings, which were
philosophically much more systematic and substantial, being
neglected by his peers.13 Thus Karsavin never acquired the fame
of other Russian thinkers such as Berdiaev, Bulgakov or Frank.

In 1922, Karsavin was exiled from the Soviet Union. He
settled at first in Berlin and then in Paris. For a while he was active
among the Russian exile intelligentsia as a member of the
Eurasian Society, but, being a very individual thinker, soon lost
contact with them. In exile, Karsavin earned his living by writing
for different periodicals and encyclopedias in German, Italian and
Czech. He wrote the following books: On First Principles,

3 Saligia. Petrograd: Nauka i shkola, 1919.

4 Vvedenie v istoriiu. Petrograd: Ogni, 1920.

S Katolichestvo. Petrograd, 1918. Reprint: Bruxelles: Zhizn' s Bogom, 1974,
6 Kultura srednikh vekov. Petrograd: Ogni, 1922.

7.0 somnenii, nauke i vere. Berlin: Evraziiskoe knigoizdatel'stvo, 1925.

8 Vostok, zapad i russkaia ideia. Peterburg: Academia, 1922. Available from
University Microfilms International, Ann Arbor, Michigan.

9 Dialogi. Berlin: Obelisk, 1923.

10 Giordano Bruno. Berlin: Obelisk, 1923.

Y Filosofiia istorii. Berlin: Obelisk,1923.

12 Noctes Petropolitanae. Peterburg, 1922,

13 See Gustav Wetter, "Zum Zeitproblem in der Philosophie des Ostens: Die
Theorie der 'Allzeitlichkeit’ bei L. P. Karsavin," Scholastik 20-24 (no. 3 1949)
345-66.
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192514; Peri Archon, Or Ideas on Christian Metaphysics, 192815;
and On Personality, 192916,

In 1927, Karsavin was offered two chairs in history; one at
Oxford and one at Vytautas Magnus University in Kaunas,
Lithuania. Much to the dismay of this family, he chose Kaunas.
His family at first refused to go, and stayed behind in Paris. Later,
however, his wife and two of his three daughters joined him. It was
at Kaunas that Karsavin began to dedicate himself to the study of
history once again. Having learned Lithuanian after only one
year, he began to write his monumental five-volume History of
European Culturel in Lithuanian, which was published between
1931 and 1941. His last religious and philosophical work was The
Poem of Death, 193218,

In 1947 or 1948, Karsavin was arrested and eventually
sent to the Abezi labour camp in the polar circle. There he died
on July 12, 1952.19 During his prison years, he managed to write
a number of short philosophical treatises and a series of
sonnets.20

Karsavin as Historian

From his History of European Culture alone, one can see
that Karsavin was a great historian. Unfortunately, this work is
virtually unknown outside of a small circle of readers. Even the
Great Soviet Encyclopedia (Bolshaia sovietskaia enciclopediia)
makes no mention of it. The depth and scope of this voluminous

14 0 nachalakh. Berlin: Obelisk, 1925.

15 peri Archon (Ideen zur christlichen Metaphysik), Humanitariniu mokslu
fakultetrastai, vol. V, III. Kaunas. 1928.

16 0 lichnosti, Commentationes ordinis philologorum universitatis lituanae
lib. V, III. Kaunas, 1029.

17 Eurpos kulturos istorija. 5 vols. Kaunas: Spindulys, 1931-1937. Volume
one has been reprinted: Vilnius: Vaga, 1991.

18 poema o smerti. Kaunas. 1932.

19 In 1990, "Foyer Oriental Chrétien” in Bruxelles published the memoirs of A.
A. Vaneev, who had spent two years living alongside Karsavin: Dva goda v
Abezi. Pamiat’ o L.P. Karsavine (Two Years in Abezi: Reminiscences of L.P.
Karsavin). The book makes for extraordinary reading.

20 Those that have "survived” are contained in Vaneev's book.
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work of Karsavin has been compared to the work of the English
historian Christopher Dawson (1889-1970) who also described,
with great erudition, the Christian roots of European culture.21

However, Karsavin is not just an ordinary historian. The
leitmotif of his thought is pan-unity (a discussion of which shall
follow later). In this History of Philosophy, he writes: [T]he
highest aim of historical thinking is to apprehend the whole
cosmos, the whole created pan-unity, as a single developing
subject."22 Karsavin's conception of historical development differs
sharply from the positivist conception of progress. Nicholas
Lossky, in his article on Karsavin, wrote: "{I]n the pan-unity every
moment of development is recognized as qualitatively equivalent
to every other and not one is regarded as merely a means or a
stage of transition to the final end; empirically, the moments have
a different value according to the extent to which pan-unity is
revealed in them."23

Karsavin likened the development of history to the
"organic" development of an individual. As the personality of a
person is realized in the specific moments of his existence and
activity, so too are individuals the realization of one of the specific
moments of the "supra-personality, "the social aspect. "Living and
realizing my own ideals, I am an individual personality. Living
and realizing the ideals of my nation, I am a social personality."24
Similarly, in history we observe the development of a society, of a
nation, of humanity, just as we observe the development of an
individual biography. The "supra" or "general" is realized in its
"individualization" or individual moments (in societies). These
individual moments in turn have already been or are conditioned
by this "supra” individual (the sum of history in the process of
realizing itself). Basically it is the schema of unity in plurality, but
this plurality is only possible due to the antecedent unity. In other

21 See Juozas Jakitas, Lietuviu tautos praeitis [The Past of the Lithuanian
Nation] Vol. 6, Book 1 (1977) 53-71.

221,p. Karsavin, F ilosofiia istorii, 77. Hereafter: Philosophy of History.

23 Nicholas Lossky, "L.P. Karsavin" in History of Russian Philosophy (New
York: International Universities Press, 1951) 308.

24 Istorijos teorija [Theory of History] (Kaunas, 1929) 10.



