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Iligcymok

Y cBoiit craTri m.3. «[lamcbkuii TpHMaT, mOMicHHUI
IpAMaT i E€NHCKONCBKA KONEriAmbHicTb», 0. Mupocnas
TaTapnn, rpexo-karonuk, suxknmagay Kogerii ¢cB. Muxaina B
Toponro, 3’scoBye mpo6reMaTuKy caMO3po3yMiHHA
PuMmcebkoro IlpecTony momo mamcbKoi BJIagH, Ta peakuii
cxipuix Llepkos. Y mnepmii wactumi craTri, o. Tarapun
posriAfgae icTopilo. ABTOp NPENCTaBiAA€ PO3BHTOK MOHATEH
IpHMATy MicmeBoro i MmalcbKOro, MiTKpeclTioloun ocobiuBe
TOIIMPEHHA MaNChKOro IEpHICHCTBa MpH MoHTH(iKaTi JIbBa
Bemukoro. [Mani crarra cTymiloe po3sHTOK naTpisipxaris,
BiTHOCHHH MiX NEPKOBHHMH W JEpXKaBHHMH BIacTIMH B
CEpelHOBiuWi, Ta Hepexil Ao Harogocy Ha CHIy, BJIamy, i
IOpHCIHKIiI0 B mi3HiluHX Bikax. [lepmia wacrumEa craTTi
KiH9aeTbes BigmailgeHnaM moHatTa Ilepkos-Cecrep.

Hpyra wactmra pedepary 3ocepeIxye yBary Haj
XKHTTEBUM mocsimom Kmuiscskoi Ilepksu B ii BimHOMIEHHAX 3
Pumcnkam IIpecronmoM, MoXogsfiuu o MONEPHAX 3yCHIb
Murtpormonura Amngpes Ientunbkoro it BaaXKeHHIIIOro
ITatpiapxa Hocnda (Icmosignuka), Ta mo pimens CmrOmy
YI'KILL B Tpasui 1992 p.

B ocranuiit wacTHHi CTaTTi aBTOp moJae MONCIHBI
peiHTeprpeTanii CyTTeBHX €KKJIe3ioMOriYHMX IHTaHb, AKi
MOXJIUBO [TO3BONIHJIN 6 306eperTm BOXHOYAC MAOCLKHI
OpuMaT i eBXapucTiiny exkiaesionoriio IlepkBm snx
cuineHOTH Ilepkos.

The topic assigned me, "Papal primacy, local primacy and
episcopal collegiality,” is somewhat daunting. Some might even
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say it is the crux of what divides us. But it is also a topic which is
central to the Church's self-definition, and at the core of so much
exciting work being done in many of the current bi-lateral and
multi-lateral Christian dialogues. Bearing this in mind, I do not
presume to present to you any new and seminal insights; rather
my paper will focus on three sub-themes: the current state of the
question of primacy (Papal, Patriarchal and Episcopal); the lived
experience of the Ukrainian Greco-Catholic Church as it struggles
with the question; and some suggestions for accommodating the
issue of Papal Primacy within the search for ecclesiastical union
among Churches. Because at times, within my own ecclesiastical
experience, one is “Orthodox” or “Catholic” by how one
approaches this issue, I intend to lean most heavily on Catholic
sources, or scholarship which is of uncontested validity. I make
note of this so that it may be known that I speak from a Catholic
perspective, but in doing so I mean no disrespect to other
Christian scholars.

The State of the Question

We are, as seekers of Church unity, most blessed to live in
an age when many share our vision and our goal. We are not
alone as we face the many questions before us today. Perhaps in
no area is this as clear as in the discussion of the role of primacy
in the Church. This topic has been treated in many, if not most,
bi-lateral dialogues. Of particular note are ARCIC I: The Final
Report (1981),1 the Dublin Agreed Statement (1984),2 and most
significant: the Fourth Ecumenical Consultation between the
Roman Catholics and the Oriental Orthodox in Vienna in 1968.3

1Anglican-Roman Catholic International Commission I. The statement is
published as Anglican-Roman Catholic International Commission: The Final
Report (London: Alan C. Clark, 1982). For ARCIC I, 1 will refer to this edition.
2 References will be to: Anglican-Orthodox Dialogue: The Dublin Agreed
Statement, 1984 (New York: St. Vladimir's Seminary Press, 1985).

3 References are to: “Pro Oriente: Fourth Ecumenical Consultation. Vienna,
Sept. 11-13, 1968” in Wort und Wahrheit Supplementary Issue no. 4, n.d.
Henceforth, Pro Oriente IV.
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In presenting my paper today, I will make many references to
these documents, especially to the latter.

Today, it is universally accepted that primacy within the
Church of Christ is a charism of the Episcopal office which has
developed over time, within different historical and cultural
contexts in order to better serve the needs of a particular Church.

The Early Church

Although at the time of the so-called Council of Jerusalem
(48/49) a certain structure was already present to guarantee unity
within the Church, the existence of a "primacy,” understood as one
person standing above the others to exercise decisive and effective
jurisdiction, is questionable.4 Let me explain,

Paul comes to Jerusalem to defend his Gospel—clearly a
sign of deference and respect. However, in Acts 15, we see various
persons playing various roles: Peter is important because he had
established a precedent by accepting the gentile, Cornelius, and he
explained that God was “giving the Holy Spirit to them just as He
did to us” (Acts 15:8). James' role is to judge this acceptable and
offer advice. Finally “a decisive role is given to the apostles and
elders who send the letter imposing James' judgement upon the
Gentiles in Antioch, Syria and Cilicia” (15:23).5 If anyone
exercised any primacy at this Council, one would have to suggest
with Raymond E. Brown® that it was James who functioned
somewhat akin to an archbishop today, and seemed to have
authority over the Churches of Palestine and Syria. However, as
Paul's missionary activity grew and expanded, he was able to
challenge the dictates of the Church in Jerusalem more effectively,
and thus we can ask whether this authority of James could be

4 In this section I rely on such works as Raymond E. Brown, Karl P. Donfried
and John Reumann, eds., Peter in the New Testament (Minneapolis: Augsburg
Press & New York: Paulist Press, 1973); Raymond E. Brown, Biblical
Reflections on Crises Facing the Church (New York: Paulist Press, 1975); and
Frederick J. Cwiekowski, The Beginnings of the Church (New York: Paulist
Press, 1988).

5 Brown, Peter in the New Testament, 50.

6 Brown, Biblical Reflections, 70.



